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Chapter One

Was Jesus a Fence Sitter?
How Christian Teachers can Negotiate Conservatism
DQG/LEHUDOLVPLQWKH7ZHQW\¿UVW&HQWXU\/HDUQLQJ
Environment
Peter W. Kilgour
Avondale University

Abstract
If there was ever a time in history when Christian teachers needed
to present their students with a balanced view of what is happening in
the world around them, it is right now. The world is a confusing place
and is changing every day in ways we could not have imagined only a
few years ago. This chapter presents a case for a Christian approach to
teaching and learning that aims to conserve many Christian beliefs and
traditions that have served us well over many years. It also challenges
us to be open-minded enough to adapt our biblical principles to a
changing culture. The overriding theme is, as a teacher, what would
Jesus do?
*****

Introduction
Who would have thought that the diametrically opposed
philosophies of conservatism and liberalism that plague politics,
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philosophy, psychology, education, and many other aspects of
everyday life would also plague theology, religion, and even the basis
of the simple gospel message? Furthermore, how is it that issues
such as racial discrimination, gender equality, the place of women in
ministry, and other issues of discrimination should be so divisive in the
world of Christianity? The most constructive approach to bridge this
GLYLGHLVWR¿JXUHRXWZKDW-HVXVZRXOGKDYHGRQHLQHDFKVFHQDULR
,QWKLVFKDSWHUZHH[SORUHSKLORVRSKLFDOLVVXHVDVZHWU\WRGH¿QH
some of the hallmarks of fundamentalism and liberalism. For each
issue, evidence from the life of Jesus is analysed and placed as a
backdrop to the behaviours that these two ideological extremes are
responsible for. The following question is asked: should Christians be
conservative or, as O’Callaghan (2019) argues, is the true Christian
identity more closely aligned to liberalism?
People who follow a more conservative brand of Christianity want
to hold on to what already exists. Berkowitz (2019) suggested that
modern-day conservatives believe that “preserving and reforming no
ORQJHU VX൶FH 7R FRQVHUYH RQH PXVW DOVR UHVWRUH´ S   7KHUH
may be many reasons why such people wish to conserve and restore.
It may be that they genuinely appreciate the way things were when
they were young and wish to honour those people who came before
them, including their parents, church leaders and other people who
impacted their lives. Each conservative exists somewhere between
being fearful of potential change and having regard for the culture,
history, and theology within which they have been raised. At
times, conservatives can be perceived as “authoritarian, sometimes
pessimistic” (O’Callaghan, 2019, p. 138).
However, those with a more liberal viewpoint are convinced
that change is possible and necessary and that the maintenance of
individual rights is of paramount importance. Again, there are both
positive and negative motivations for maintaining a liberal stance
towards theology. Those of a more liberal mindset may have a genuine
desire to see positive change that helps people and creates more justice
for them. On the other hand, liberals may have an unhealthy disregard
for the past because of the lives they led in the past and the way the
WUDGLWLRQDOFXOWXUHKLVWRU\DQGWKHRORJ\WUDQVODWHGLQWRDVWLÀLQJRI
their lifestyles. According to Rosenblatt (2020), there is not as much
RI D GL൵HUHQFH EHWZHHQ FRQVHUYDWLYHV DQG OLEHUDOV DV PDQ\ SHRSOH
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think. If a liberal holds their view for long enough, they are attempting
to conserve it. They gradually become resolved to what they believe
DQGLQIDFWEHJLQWR¿WWKHGH¿QLWLRQRIDFRQVHUYDWLYH
The premise of this chapter is that the Christian teacher should
embrace elements of both extremes of philosophy. Is it possible for a
sincere fundamentalist to come across as lacking in grace and stuck
in a form of worship that is more focussed on winning theological
battles and looking over others’ shoulders in judgement than on
sharing the love of God with children? The concern with having a
OLEHUDO RXWORRN LV WKDW LW FDQ DSSHDU WR EH LGHDOLVWLF DQG XQGH¿QHG
Perhaps the Christian teacher should abandon philosophical extremes
of theology and not try to win students over to either viewpoint. A
teacher can take a neutral position that does not need to be labelled
but provides the student with a balanced view of the Christian life and
identity.
It should be of interest to the Christian teacher that some
academics place moral education and liberalism side by side (Boyd,
2015). There is no doubt that Christianity and moral education
should have an intimate connection, but as stated by Dykstra (2008),
Lawrence Kohlberg is widely revered as the person who brought
the stages of moral development to the academic agenda and did
so largely without reference to Christianity (Conn, 1985). Dykstra
(2008) rightfully claims that Christians have felt that their religion
must have something to do with the sort of people they are and
how they live their lives, especially with regard to how they treat
people and conduct relationships. Kohlberg uses benchmarks such
DV ³SULQFLSOHV ULJKWV DQG GXWLHV MXVWLFH DQG LQMXVWLFH FRQÀLFWV DQG
FODLPV GHFLVLRQV MXGJHPHQWV UHDVRQV DQG MXVWL¿FDWLRQV UROHV DQG
acts” (Dykstra, 2008, p. 1). These benchmarks can be put forward
without a Christian context. When moral education and Christianity
merge, the benchmarks change, and the compass looks more to words
such as “convictions and meanings, responsibility, good and evil,
contexts, visions, stories and images, character, virtues and ways of
being” (Dykstra, 2008, p. 1). The former benchmarks are sometimes
called the “ethics of decision-making,” while the latter are referred to
as “character ethics.” In Christian education, the teacher bases their
work on character development and has a frame of reference around
the question, “What would Jesus do?” (Elzey, 1975). By examining
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the radical life and ministry of Jesus and the way he related to people,
we should be able to work out how liberal Jesus was in his work and
teachings.

Where Jesus Positioned Himself
If one were to attempt to place Jesus on a continuum between
fundamentalist and progressive, examples could be found that would
support both ends of the spectrum, but always with the purest of
motives and based on love. According to Mackintosh (1912), who
wrote at a time when conservatism was the norm in religion,
We are shown how truly Jesus belonged to his human milieu;
how his courage dealt with the religion and irreligion of that age
and land; how his mind moved about in a world of ideas and
imaginations now grown faint for us and used them in his great
way. (p. 412)

As Kerr (2017) writes in an editorial, “logic suggests people who
are admirers of Jesus Christ would align themselves with those who
UHÀHFWKLVYDOXHV´ S +HJRHVRQWRVD\WKDWWKHVHYDOXHVZRXOG
include being a lover of peace who is free-thinking and in touch with
nature. In his own words, Jesus said “Love your enemies, do good
to those who hate you, bless those who curse you, pray for those
who mistreat you” (New International Version [NIV], 1973/2011,
Luke 6:27-28). He also said, “If someone slaps you on one cheek,
turn to them the other also” (Luke 6:29), “Blessed are the merciful,
for they will be shown mercy” (Matthew 5:7), and “Blessed are the
peacemakers, for they will be called children of God” (Matthew
5:9). It was an ideal world that Jesus was promoting, which was very
GL൵HUHQWIURPWKHFROGDQGFUXHOZRUOGWKDWIXQGDPHQWDOLVWVRIWKHGD\
wished to conserve with legislation and punishment.
Jesus did not hold back when it came to calling out the issues
with the fundamentalists of the day. Matthew (23:14–36) contains a
full treatise from him on the issues with their lives and teachings.
He claimed that they taught about God, but had no love for God and
were, in fact, blocking people from entering the Kingdom of God.
He said that through their preaching, they were converting people
to a dead religion. They were condemned because they were taking
oaths against “things” in the temple, such as the gold and ornaments,
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DQG ZHUH PDNLQJ VDFUL¿FHV EHFDXVH WKH\ VDZ VDFUHGQHVV LQ WKH
actual altar and temple instead of looking past these things to what
they symbolised and what was truly sacred. According to Jesus,
they taught the law but did not practise what they were teaching.
They were especially vacant when it came to the basic elements of
Christianity, such as justice, mercy, and the faithfulness of God. When
it came to the minutia of the law, they were strict, but they bypassed
the weightier matters. They paraded themselves around the towns and
marketplaces as people who were clean of all worldly desires, but
Jesus revealed to them how unclean they were beneath the surface
in terms of their carnal and worldly desires. In fact, he could see that
they were consumed by self-indulgence and greed. They believed that
if they were fastidious about keeping the detailed elements of the law,
they were righteous. However, Jesus could see right through them to
their ungodly thoughts and feelings. He could see their wickedness.
They were “like whitewashed tombs, beautiful on the outside, but
full of dead men’s bones.” (Matthew 23:27-28). They claimed a close
connection to, and a high regard for, the prophets who had come before
them. They also claimed that they would never have been responsible
for the persecution and murder of prophets, but Jesus could see that
they came from the same template as the murderers of old and that
they would be quite capable of repeating those deeds.
While considering this continuum, however, the conservative side
of Jesus’s life and ministry cannot be ignored. The liberal philosophy
does not have a monopoly on the wonderful aspects of Jesus’s life;
many elements were conservative. Again, Mackintosh (1912) paints a
picture of the conservative end of the philosophical spectrum:
Everywhere religion was his prime care, and religion for him
had its focus in God, personal, almighty, holy, near to man. The
willpower that companied in Him with most tender inwardness
of feeling drew its life from faith. His words, teachings, parables
are clear windows through which we may read his own religious
experience; and they reveal an inner being concentrated with
steadfast and unbroken intensity on the Father and his kingdom.
(p. 412)

The part of Jesus that wanted to conserve had no hesitation in
referring to the Old Testament to provide answers to questions asked
by the Pharisees and Sadducees. However, the more progressive part
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of Jesus’s ministry put these Old Testament teachings into context.
In Matthew (22:34–40), these people asked Jesus what he believed
was the greatest commandment in the law. Jesus contextualised and
summarised the ten commandments by replying that there were two
SDUWV WR KLV DQVZHU7KH ¿UVW SDUW ZDV WR ³/RYH WKH /RUG \RXU *RG
with all your heart and with all your soul and with all your mind”
0DWWKHZ ZKLFKUHIHUVWRWKH¿UVWIRXUFRPPDQGPHQWV7KH
second part, which refers to the last six commandments, was to “Love
your neighbour as yourself” (Matthew 22:39). He also said, “all the
Law and the Prophets hang on these two commandments” (Matthew
22:40). Jesus could be called a conservative because he wanted to
conserve the essence of the teachings of those who had come before
him. Nobody could question Jesus’s knowledge of the laws and the
prophets. At the age of twelve, Luke tells us that the people were
amazed at his answers to questions on the Torah. Jesus continued to
call upon the Old Testament and its history and culture to answer his
critics. Even when he was by himself and subject to temptation, he
used God’s word to resist the devil (Luke 4:1–13).
All of this does not mean that Jesus approved of the way the Torah
was being presented to the people. In fact, many people who heard
John the Baptist speak were convicted of their need for Jesus as soon
as they heard Jesus speak. Luke 7:30 records the ironic response of
the Pharisees to what they heard: “but the Pharisees and the experts in
the law rejected God’s purpose for themselves”. Jesus points out that
those who did not think they needed forgiveness had little need of God.
They were only moved by the words of the law and did not recognise
the maker of the law. This chapter also points to the perversity of
the fundamentalist heart that focuses on outward appearances. John
appeared to the people with all of the austerity of a recluse, both in
clothing and diet, and was taunted as a madman. In contrast, Jesus
lived a normal family life, accepted dinner and wedding invitations,
provided the guests with wine, and was taunted for enjoying life’s
pleasures too much. Here, we know that the Scribes and Pharisees were
UHFHLYLQJWKHVDPHPHVVDJHIURPWZRGL൵HUHQWW\SHVRIPHVVHQJHUV
ZLWK GL൵HUHQW ZD\V RI OLIH EXW ERWK ZHUH SRLQWLQJ VWUDLJKW DW WKHLU
hearts and calling them out for their graceless interpretation of the
law. These fundamentalists would rather have persisted with nameFDOOLQJWKDQUHÀHFWRQWKHLURZQOLYHVLQWKHOLJKWRIZKDWWKH\ZHUH
hearing.
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As we represent Jesus to our students in our schools, we must not
neglect the coercion that both John the Baptist and Jesus portrayed.
The balanced position we need to present, however, is the coercion
of love rather than the coercion of force (Barclay, 1973). Chesterton
(2013) wrote, “God had written not so much a poem, but a play; a
play he had planned as perfect, but which had necessarily been left to
human actors and stage managers, who had since made a great mess of
it” (p. 9). The irony of Luke chapter 7 is that of the several characters
represented, the one person who had faith and had Jesus marvelling
at his intuition and understanding was a Roman gentile, not someone
with a meticulous understanding of and adherence to the law.

Where Ellen White Positioned Herself
What would Ellen White have to say on these issues? Ellen
White was an inspired writer and pillar of advice and admonition
for the developing Seventh-day Adventist Church. She authored
works for half a century. During this time, her thoughts and theories
changed, developed, and modernised. While many see her as very
conservative, her work needs to be approached through both historical
and cultural lenses. Approaching her work through such lenses brings
about a realisation that her works were a mix of traditional thought
DQG GHYHORSLQJ LQWHUSUHWDWLRQ ZKLFK PDNHV KHU D ¿QH EDODQFH RI
conservative and liberal – conserving the good, while honing and
modifying her words to keep up with new thoughts, cultures, and
revelations. The following quotation, taken from late in her ministry,
accentuates the balance of her thoughts:
There is no excuse for any one in taking the position that there
is no more truth to be revealed, and that all our expositions of
Scripture are without an error. The fact that certain doctrines
have been held as truth for many years by our people, is not a
proof that our ideas are infallible. Age will not make error into
WUXWKDQGWUXWKFDQD൵RUGWREHIDLU1RWUXHGRFWULQHZLOOORVH
anything by close investigation. We are living in perilous times,
and it does not become us to accept everything claimed to be truth
ZLWKRXWH[DPLQLQJLWWKRURXJKO\QHLWKHUFDQZHD൵RUGWRUHMHFW
anything that bears the fruits of the Spirit of God; but we should
be teachable, meek and lowly of heart. (Review and Herald, Dec
20, 1892)
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Miller (2016) provides a systematic and logical reason for the
growing schism in Christian churches between fundamentalism and
OLEHUDOLVP 7KH JURZLQJ ERG\ RI VFLHQWL¿F NQRZOHGJH WKDW FDQ EH
measured and recorded as fact has become the benchmark for belief
in the intellectual world over the years. If an idea put forward could
not be measured and proved without doubt, it had to be cast aside.
This, of course, placed Christianity at a crossroads because it claimed
to have evidence but at its heart was (and still is) based on faith and
IHHOLQJV7KHVFLHQWL¿FPHWKRGFDXVHG&KULVWLDQLW\WRSODFHLWVµVWDNH
in the ground’ with the infalibility of the Bible. It was thought that this
would emulate science and the Bible would become valid and reliable
data, which would translate into perfect propositions of truth.
Again, Ellen White encouraged the ideal balance of taking this
VFLHQWL¿F RU HYLGHQFHEDVHG DSSURDFK ZLWK WKH IDLWK DQG IHHOLQJV
approach that can also be validated through the experiences of the
believer:
There is an evidence that is open to all—the most highly educated,
and the most illiterate—the evidence of experience. God invites
us to prove for ourselves the reality of His word, the truth of His
promises . . . And as we draw near to Jesus, and rejoice in the
fullness of His love, our doubt and darkness will disappear in the
light of His presence. (White, 2020, pp. 111–112)

The history of this balance that Ellen White espoused came from
witnessing and being part of a bitter war of factions in the Seventh-day
Adventist Church, which culminated in a mean-spirited confrontation
at the General Conference Session at Minneapolis in 1888. The leaders
of the church at the time, G.I. Butler and Uriah Smith, determined to
outlaw anybody questioning the Adventist historicist interpretation of
scripture, and came head-to-head with two young magazine editors,
$7-RQHVDQG(-:DJJRQHUZKRZHUHWHVWLQJVRPHGL൵HUHQWLGHDV
about prophecy. White, alongside Jones and Waggoner, “uplifted
basic Christian themes at Minneapolis and in subsequent years. They
especially uplifted Jesus and righteousness by faith in him” (Knight,
1994, p. 11).
This experience was a turning point for Ellen White’s publishing
and communication career. Her writing became more Christ-centred
after 1888 and, according to Knight (1994), she had her work
published outside the Adventist network to ensure her now-pure
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gospel message would not be tampered with before publication. This
move also brought about a wider circulation of her work.
Swan (2006) refers to the 1647 Westminster Confession of Faith,
which was put in place by conservative Christian reformers who
believed that keeping “true Christianity” should be the work of the
Church and state combined. Legislating religious beliefs, along
with punishment for deviations from the accepted beliefs, was an
accepted legal practice in this era. To imagine a church establishment
of today overlooking the peace-loving example of Jesus on Earth is
inconceivable. The Westminster Confession of Faith read:
. . . for their publishing of such opinions, or maintaining of such
practices, as are contrary to the light of nature, or to the known
principles of Christianity, whether concerning faith, worship, or
conversation; or to the power of godliness; or such erroneous
opinions or practices as, either in their own nature, or in the
manner of publishing or maintaining them, are destructive to
the external peace and order which Christ hath established in the
Church: they may be lawfully called to account, and proceeded
against by the censures of the Church, and by the power of the
Civil Magistrate? (Swan, 2006, p. 164)

As the history of the Seventh-day Adventist Church has unfolded
in phases of returns to fundamentalism accompanied by calls to
return to Jesus as the heart of the gospel, it is good to recount
White’s admonition: “The correct interpretation of the Scripture is
not all that God requires. . . We are to bring into our practice, in our
association with our fellowmen, the spirit of Him who gave us the
truth” (White, 1888). Skrzypaszek (2021) reinforces this point that
“The organizational structure’s escalating expansion, theological
GHEDWHV DQG DUJXPHQWV FRQ¿QLQJ WKH GLVWLQFWLYHQHVV RI 6HYHQWK
GD\ $GYHQWLVW EHOLHIV DQG IXQGDPHQWDOLVP¶V DXJPHQWLQJ LQÀXHQFH
H൵DFHG WKH PRYHPHQW¶V IRFXV RQ WKH VSLULWXDO QDWXUH RI LWV FDOOLQJ´
(p. 4). How much more should Adventist teachers avoid the idea of
letting the Church’s focus on Jesus and the spiritual life be eroded?
As Miller (2016) continues, after the death of Ellen White, the
southern states of America returned to fundamentalism and would not
speak out against societal issues such as segregation of races, slavery,
alcohol abuse, treatment of American indigenous people, and the
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IUHHXVHRI¿UHDUPV7KH3URWHVWDQWVRIWKHQRUWKHUQVWDWHVKRZHYHU
were willing to discuss these issues. This, then, is an example of the
geographical separation of fundamentalist beliefs and progressive
thinking.
In 2021, there is still much debate in America surrounding these
issues. The Black Lives Matter movement and the divided opinion on
HYHU\FLWL]HQ¶VULJKWWRFDUU\¿UHDUPVLQGLFDWHWKHODFNRIVHSDUDWLRQ
between church and state. These case studies show that conservative
politicians are supported by fundamentalist Christians, while
progressive politicians are supported by the more liberal Christians.
The recurring theme of this chapter is a call for balance in our
thinking about theology. This brings about a balance in how our
Christianity is portrayed to our students. Critical thinking and analysis
of issues need to be part of everyday education practices. A diversity
of thought should only add to this process and provide the “checks
and balances” that are so vital in any learning experience. If tolerance
is displayed and balance of thought promoted, we will have an ideal
learning environment:
As Ellen White demonstrated, the way to read and apply
Scripture is not with a rigid fundamentalism that shatters in the
face of reality. Nor is it with a vague liberalism that embraces
theories and practices explicitly forbidden in Scripture. Rather, a
balanced, thoughtful, principled centralism produces a growing
understanding that brings us closer to God and His truth, while
learning from each other. (Miller, 2016, p. 1)

Where George Knight Positioned Himself
:KHUH ZRXOG *HRUJH .QLJKW ¿W LQWR WKLV GHEDWH" .QLJKW LV D
prominent historian, philosopher, and commentator on Adventist
history and education. When setting out the philosophy of Adventist
education as he sees it, he mixes the fundamental aspects of recognising
D FUHDWRU *RG DQG WKH VLJQL¿FDQFH RI DOO KH FUHDWHG LQFOXGLQJ WKH
Sabbath, with the idea that the world we live in is wholly good and
of great value. He also argues that “According to the biblical view,
the physical environment we inhabit should be respected and cared
for because it is God’s good creation” (Knight, 2016, p. 26). He
also promotes the teaching of Jesus, who commanded Christians
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WR EH VRFLDOO\ DFWLYH LQ WKHLU ZRUOG +HUH DJDLQ KLV YLHZV UHÀHFW D
compromise between conserving the basic precepts upon which
Adventist education was built and the more liberal idea of mixing
freely in our communities and having special regard – and indeed
being caretakers – for the environment in which we live.
Knight (2016) also proposes that the role of Adventist education
is to be conservative to the extent that it needs to be transmitting the
biblical truths that are so important to the development of the child but
in many ways needs to be revolutionary and stand up for change in a
sinful world. That change is more than the complete transformation of
the young person to the Christian life. He states, “Christian churches
(including Seventh-day Adventism) have too often been conservative
bastions of society, when they should function as agents of change.
The life of Jesus as portrayed in the Bible can best be seen as modelling
change rather than conservatism. He was the Reformer of reformers”
(Knight, 2016, pp. 127–128).

Addressing the Issues
+HUH ZH DGGUHVV WKRVH LVVXHV WKDW DUH GL൶FXOW IRU &KULVWLDQV WR
come to terms with. According to Kerr (2017), in relation to racism
and gender issues, Jesus was a Liberal. This clearly derives from his
ORYHIRUSHRSOHZKRDOZD\VFDPH¿UVWWRKLP.HUU  PDNHVWKH
following assertion:
I don’t think conservatives are evil, but logic suggests people
who are admirers of Jesus Christ would align themselves with
WKRVHZKRUHÀHFWKLVYDOXHV$QGLW¶VSUHWW\KDUGWRDUJXH-HVXV
was anything but a peace-loving, free-thinking, tree-hugging
liberal. (p. 1)

Essentially, we are asking a question of priorities. Is it most
important to have our students concerned about precepts, behaviours,
and theologies, or focused on people, their needs, and their right to
think and make decisions. From an anthropological perspective, it
LV GL൶FXOW IRU SHRSOH WR SURMHFW WKHPVHOYHV LQWR WKH OLYHV RI RWKHUV
and understand what they feel and experience. It is far easier to deal
with facts and readily observable behaviours. According to Ybarrola
(2019), it comes down to culture, ethnocentrism, and cultural
UHODWLYLVP7KHLVVXHLVWKDWZHVX൵HUZLWKDFRQGLWLRQODEHOOHG³QDwYH
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realism,” which means that we believe that people see and experience
the world in exactly the same way that we do, and that most people
are quite happy to allow the beliefs of their own culture to implant
themselves in their world view and to impose them on others. If, as a
white, heterosexual, middle class male, I have not experienced racial
GLVFULPLQDWLRQJHQGHUGLVFULPLQDWLRQRUKRPRSKRELDQDwYHUHDOLVP
ZRXOG VXJJHVW WKDW LW ZRXOG EH GL൶FXOW IRU PH WR SURMHFW P\VHOI
into the world of those who experience these things at the hands of
others, particularly those who have lived their lives in a conservative
Christian culture. Jesus worked with all people to understand and to
help them; people were at the centre of his ministry. As teachers, we
should be striving to help our students understand others outside their
own culture and understanding. This is part of their learning. The
theologian Jurgen Moltmann states “If I know only what is like me,
or what already corresponds to me, then, after all, I know only what I
already know” (Moltmann, 1999, p. 136).
The aspects of a liberal philosophy that, as teachers, we should
ZDQW RXU VWXGHQWV WR OHDUQ IURP XV DUH DVSHFWV WKDW GH¿QH WKH OLIH
and work of Jesus. He was one who was happy to ‘rock the boat.’ He
healed a man’s hand on the Sabbath in front of a group of Pharisees,
even though the recipient did not approach him or ask for a miracle.
Jesus did this to prove that acts of kindness and helpfulness were
more important than the stringent rules they had attached to Sabbathkeeping. Jesus was always working for the poor, the forgotten, and
the unknown, and he always gave reference to nature as a centrepiece
in God’s creation. I cannot see Jesus endorsing the use of force, the
carrying of weapons, or any form of discrimination. In fact, in his
Sermon on the Mount, Jesus counted peacemakers as “children of
God” (Matthew 5:9). The values most dictionaries claim to be held by
liberalism include “belief in progress, tolerance, individual freedom,
and the essential goodness of humanity” (McLennan, 2009). These
values also appear to be the values held dear by Jesus in his ministry
and are the values our students need to learn.

Conclusion
I must confess to changing my position on the continuum between
conservative and liberal theology as I have read about and researched
this topic. I began this study with the clear perception that as teachers
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we should position ourselves right in the centre of this spectrum of
SKLORVRSK\7KHLVVXHVDUHVRVLJQL¿FDQWKRZHYHUWKDW,KDYHFRPHWR
believe that taking a position in the centre is like “sitting on the fence”.
The position we should be taking as teachers is the position that Jesus
took. The evidence is apparent in the stories of his interactions with
people. Let us not label things as “conservative” or “liberal”, but
rather study his life and emulate his approach to people so that we
may have the same sort of impact on the lives of students as Jesus had
on all the people he met. Depending on the translation of the Bible
one uses, the word “love” is used between 500 and 1,000 times. This
should be the mantra for all Christian teachers.
Whether we are studying the life and teachings of Jesus,
considering the admonition of Ellen White, or recapping the history
and philosophy of Adventist education, it can be clearly seen that
WKHUHLVDOZD\VDVSHFL¿FSKLORVRSK\WKDWXQGHUOLHVRXUPRWLYDWLRQV
for being teachers. Christian education, as for all education, should be
about helping students to construct a view of God that is their own,
but should also conserve the wonderful histories of a creator God
who not only formed us out of love, made plans for our salvation,
and cares for us daily, but who also cares about emerging theological
implications, conservation of the environment, and the elimination
of discrimination in all its forms. The Christian teacher should be
people-centric as Jesus is.
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